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278 DAVID L. BARNHILL 

Some of these can be seen in the famous opening to his last travel journal, Oku no 
hosomichi (The narrow road to the deep north): 

Months and days are the wayfarers of a hundred generations, the years too, 
going and coming, are wanderers. For those who drift life away on a boat, for 
those who meet age leading a horse by the mouth, each day is a journey, the 
journey itself home. Among ancients, too, many died on a journey. And so I too- 
for how many years-drawn by a cloud wisp wind, have been unable to stop 
thoughts of rambling. I roamed the coast, then last fall brushed cobwebs off the 
river hut. The year too gradually passed, and with sky of spring's rising mist came 
thoughts of crossing the Shirakawa barrier. 

(NKBT 46:70) 

The journey described here is not defined by any particular sacred site or sites, nor 
is there a limited and limiting time frame. Both temporally and spatially this jour- 
ney has neither beginning nor end. It is everywhere and always. 

One can define wayfaring such as Basho's as a mode of life that is constituted 
principally by a religious journey or journeys.4 It has an indefinite, unbounded 
quality, both spatially and temporally, whereas a pilgrimage is always a journey to 
a particular site or area and is defined by that place (e.g., a pilgrimage to Ise). 
Wayfaring may include journeys to specific places, even traditional pilgrimage sites, 
but it is not defined by them. 

The temporal aspect of wayfaring is also unbounded: wayfaring has no defined 
end. This aspect reflects not only on the physical act of the journey but also on the 
general mode of life of the journeyer. I could, for instance, be a professor and spend 
several weeks of each summer walking through the Appalachian Mountains without 
an itinerary or destination or a predetermined time of return. But that would not 
be wayfaring-it would be wandering.5 If I wanted to become a true wayfarer, I 
would need to make wandering my primary -and enduring mode of life: one cannot 
be both a full-time professor and a wayfarer. Unlike pilgrimage, wayfaring is not 
a temporary break from one's normal life; it is one's normal life, and thus temporally 
unbounded. 

This distinction between wayfaring and pilgrimage is reflected in their respec- 
tive structures. As we have seen, pilgrimage has two geographic locations: home 
and the pilgrimage route; it consists of three stages: separation, liminality, and 
reintegration. In contrast, wayfaring has one location: the journey. There is no home 
to go back to. Similarly, wayfaring consists not of three stages but of one, which 
corresponds to the second stage of the pilgrimage process. Thus, properly speaking, 
it is not a stage at all but a state. 

Despite their similarities, pilgrimage and wayfaring are of different logical cat- 

4Foard 1982:232 notes the distinction between pilgrimage and religious wayfaring but 
he does not discuss the notion of wayfaring. I adopt his use of the term "wayfaring" as a 
form of religious travel distinct from pilgrimage, but I give it my own definition. 

5The Japanese term most relevant to this discussion is hyohaku. There have been several 
studies of the tradition of hyohaku in Japan, including the hyohaku of Basho, which tend to 
conceive of the term as a journey without itinerary or destination. Although Bash6's journeys 
do have a significant degree of indefiniteness about their itinerary and destination, Bash6 
usually had specific sites he expected to see along the way, which at least loosely defined 
his itinerary. Wayfaring is indefinite not because it lacks a preconceived itinerary but be- 
cause it lacks a climax at a particular site (as in pilgrimage) and a "fixed abode" to return 
to (as in wandering). For a collection of essays on Basho's itinerant lifestyle, see Imoto 1970; 
for a general treatment of hyohaku, see Mezaki 1975b. 
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egories. Pilgrimage is a ritual whereas wayfaring is a mode of life. Wayfaring is 
opposed not to pilgrimage but to other enduring modes of life such as householder, 
cenobite, and anchorite. Pilgrimage, however, is not a mode of life but a temporary 
condition within a mode of life. Pilgrims can be householders, even though they 
are temporarily separated from home and released from their structural roles and 
responsibilities. 

Wayfaring is not liminal in the strict sense of the term. Instead, it is an ex- 
ample of outsiderhood: it is a permanent (or at least indefinite) separation from 
structure that does not have the structural inferiority of what Turner calls lowermost 
status or the simultaneous membership in two or more structures characteristic of 
marginality. Pilgrimage, then, is liminal while wayfaring is external.7 

Wayfaring in Bash6's Literary Works 

Perhaps the most direct and concise statement of the wayfaring character of 
Basho's journeys is found near the beginning of his third journal, Oi no kobumi (The 
record of a travel-worn satchel): 

Tabibito to Traveler 
waga na yobaremu will be my name; 
hatsushigure first winter rain 

(NKBT 46:5 2) 

Traveling is not a transient break from normal life; it is normal life. The final 
image of the poem emphasizes the universal nature of Basho's self-definition as well 
as its cost: he is departing on a long journey as winter rains begin; he is a traveler 
at all times and in all conditions. 

In the opening of his first journal, Nozarashi kiko (The records of a weather- 
exposed skeleton), Basho presents another compact statement of wayfaring: "I set 
out on a journey of a thousand leagues, packing no provisions. I leaned on the staff 
of an ancient who, it is said, entered into nothingness under the midnight moon" 
(NKBT 46:36). "Thousand leagues" is a symbolic number suggesting unbounded 
immensity. The journey is not defined by a particular site or sites but by its very 
indefiniteness. Unbounded in space and time, it becomes his mode of life. What 
is sanctified by tradition is not the sites visited or the rituals performed but the 
wayfaring itself and the experiences achieved.8 

The notion of packing no provisions suggests not only the austerity of the trav- 
els but also the indefiniteness of the distance. The statement gains power from its 
allusion to the opening story of the Chuang Tzu, which centers on a huge bird 

6By designating this typological paradigm, I am not implying that historical instances 
of wayfaring cannot share some of the qualities of marginality or inferiority. In fact, I will 
argue that Bash6's outsiderhood has certain qualities of marginality and even liminality. 

7Turner used the terms liminal, inferior, and marginal as adjectival forms of liminality, 
inferiority, and marginality. The only adjectival equivalent to outsiderhood he seems to have 
used is "external" (Turner 1969:116-17). 

8The "ancient" referred to in the passage is generally considered to be the Ch'an Bud- 
dhist monk Kuang-wen (1189-1263). This passage also refers to the first chapter of the 
Chuang Tzu, "Free and Easy Wandering." By referring to two figures of different religions 
and widely different historical periods, Bash6 places himself in the general tradition of re- 
ligious wayfaring in East Asia. 
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P'eng, said to be able to fly ninety thousand li. The cicada and the dove scoff at 
this idea: they can barely make it to the next tree. The narrator, however, gives a 
rather biting retort: 

If you go off to the green woods nearby, you can take along food for three 
meals and come back with your stomach as full as ever. If you are going a hundred 
li, you must grind your grain the night before; and if you are going a thousand 
li, you must start getting the provisions together three months in advance. What 
do these creatures understand? 

(trans. in Watson 1968:30) 

Bash6 understands. Like the bird P'eng he is going on an immense journey. It is 
not a short trip within one's normal living area, the only kind the cicada and dove 
can comprehend, but an unbounded journey cut off from home. Packing provisions 
implies a home base from which one leaves temporarily. Going without such pro- 
visions, however, suggests a radical severing from one's preceding life and dwelling: 
the road itself is home. To the dove and cicada, such a life, such a world, is un- 
imaginable. 

The opening passages from three of Basho's journals thus strongly suggest that 
wayfaring is central to his way of life. But two questions need to be addressed. 
First, does the notion of the religious journey change from his earlier to his later 
journals, or is the notion of endless wayfaring found throughout his travel diaries? 
Second, what are the distinctive features of Bash6's wayfaring ideal? 

It is common to suppose that Oku no hosomichi presents a different ideal from 
the earlier journals. Hori Nobuo, for example, claims that there is a change in 
Basho's journeys from angya (usually translated as "pilgrimage") to hyjhaku (trans- 
lated as "wayfaring" or "wandering," although such translations lack the specific 
definition I have given above). He cites a decrease in the use of the former term 
and an increase in the use of the latter from the first to the last journal (Hori 
1970:349-50). 

This change, however, does not necessarily indicate a shift from pilgrimage to 
wayfaring as I use the terms. The change from angya to hyJhaku could indicate, for 
instance, a gradual recognition that the ideal he continues to embody does, in fact, 
differ from the conventional notion of pilgrimage. It also could indicate a shift in 
emotional tone from a more serious term to one that suggests free-floating (hyo 
means "to float"). In any event, this change was only a relative one, for Basho uses 
angya in his later works as well, including Oku no hosomichi (NKBT 46:76). 

In order to determine the continuity and change in Bash6's notion of the re- 
ligious journey, we need to examine not individual terms but key passages in the 
journals that precede Oku no hosomichi. I cannot take up all the passages that refer 
to traveling, but a discussion of several, including some that seem to diverge from 
the notion of wayfaring, will help clarify the continuity of Bash6's ideal. 

Near the opening of his first journal, Nozarashi kiko, for instance, Basho ex- 
plicitly names Edo (now Tokyo) as his kokyj, "hometown" or "native place," and 
the journal, in fact, ends with his return to Edo. From this we might conclude 
that the journey described is a temporary break from life in Edo rather than the 
beginning of a life of wayfaring. 

A closer look, however, reveals a predominance of wayfaring imagery. The opening 
statement concerning a journey of a thousand leagues is followed by an image of 
dying by the roadside: 
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nozarashi o Bleached bones 
kokoro ni kaze no on my mind, the wind pierces 
shimu mi kana my body to the heart. 

(NKBT 46:36) 

As he sets out, he sees in his mind the bitter implication of the ideal that he had 
just proclaimed: even an endless journey can end-in death on the road.9 This poem 
is immediately followed by the one that refers to Edo as his hometown: 

aki to tose Autumn, ten years: 
kaette Edo o now it's Edo, 
sasu kokyo the old home. 

(NKBT 46:36) 

Bash6 looks to the past and what he is leaving, rather than to the future and 
its conclusion. He was born in or around Ueno in Iga Province, but he had lived 
the past decade in Edo. It is important for him to name this new "old home." As 
he departs on his unbounded journey he wants to name what he is separating himself 
from: a settled life in the thriving metropolis of Japan's new culture. 

The Japanese term for retiring from life and entering the Buddhist order is 
shukke, literally, "depart from the home." Shukke marks a break from one's house- 
hold life and entrance into the life of a professional religious. Basho is making the 
same kind of break here, although he is setting out to live not as a monk in the 
monastery but as a wayfarer on the road. He once left his life in his native village 
for the life of a rising poet in the city. Now he is leaving his second "old home" 
to enter the life of wayfaring. 

The opening image of accepting death by the roadside as inevitable fate is al- 
most immediately repeated in the famous passage of the abandoned baby. Soon after 
his departure from Edo, Basho finds a baby left by the roadside. He laments the 
baby's circumstances, writes a mournful poem, and asks how it could have ended 
this way. He concludes that "this simply is from heaven, and you can only grieve 
over your fate" (NKBT 46:37). To the puzzlement of many commentators, he leaves 
the baby there to die. In fact, the baby manifests the very condition that he has 
set out to attain: life as a journey on the edge of death, with resignation to whatever 
fate brings (see Barnhill 1986). 

The image of death on the journey comes up once again in Nozarashi kiko, but 
in a surprising way. Well into his journey but also well before its end, Basho states: 
"That night I stayed over in Ogaki, with Bokuin my host. When I departed on 
this journey from Musashi Plain, I left with thoughts of bleached bones in a field." 
Then he writes: 

shini mo senu Not yet dead: 
tabine no hate yo the journey's end- 
aki no kure autumn evening 

(NKBT 46:40) 

This poem seems to reverse the image, and the point, of the opening passage of 
the journal. But a closer look suggests that Basho is actually refining, not reversing, 

9Umebara Takeshi has noted that resignation to the inevitability of his death is central 
to Basho's religious vision and poetic creativity, and it is present in his first journal as well 
as his last. See Umebara 1970:305. 
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his notion of death on the road. Donald Keene has stated that "Basho may have 
felt that the most difficult part of the journey was over; otherwise hate is hard to 
understand" (Keene 1959:139 n.5). Hate would be hard to understand if Basho 
considered the end of the journey to be a return to where he started. But if the 
"end" of the journey, in the sense of a goal, is simply to be on the road, the use 
of hate here is quite easy to understand. Death by the roadside will, in fact, come 
to the wayfarer, but until that time, the tabine no hate is to continue on the journey, 
staying at inns and the homes of friends. Basho here completes the notion of jour- 
ney's "end": it is the continuing on the road as well as the dying beside it. 

Nozarashi kiko concludes with Basho back at his hut in Edo. Nobuyuki Yuasa 
translates the final prose passage as follows: "I reached home at long last towards 
the end of April" (Yuasa 1966:64). This translation follows the conventional inter- 
pretation-Basho as a temporary wanderer, glad to be back home-more than it 
does the text. The text reads simply: 

The end of April, I returned to my hut, and while resting from the pains of 
the journey, 

natsugoromo Summer clothes: 
imada shirami o still some lice 
toritsukazu yet to pick 

(NKBT 46:44) 

The journal ends with return and a cessation of the travel, yet there is neither a 
declaration of being "home" nor gladness for journey's end. Indeed, the final image 
suggests that the journey does, in a very mundane way, linger with him. 

The fact that the journal ends with a return to his hut does, however, undercut 
the theme of endless journey that pervades most of the text. In his two other major 
journals, Oi no kobumi and Oku no hosomichi, Basho presents a more unqualified image 
of wayfaring, and he never again ends a journal with a return. Oi no kobumi, as we 
have seen, opens with an explicit declaration of his self-identity as a wayfarer: "trav- 
eler will be my name." Later in the journal he and a companion he met on the 
journey write on their hats: "two fellow wayfarers with no abode in heaven and 
earth" ("Kenkon muju dogyo ninin"; NKBT 46:58). This idea is repeated later 
when he states that "forsaking all fixed abodes, I had no desires for things to own" 
("Sumiki o sarite, kibutsu no negai nashi"; NKBT 46:61; "Sumiki o sarite" literally 
means "leave the nest"). 

Early in Oi no kobumi Basho does refer to what seems to be a limited period. 
Because his friends help him get ready for departure, he states that "I didn't have 
to put any effort into the three months' preparations ("Kano sangetsu no kate o 
atsumuru ni chikara o irezu"; NKBT 46:53). But the reference to three months' 
provisions actually suggests a limitless journey rather than a limited one. As he did 
in the opening of Nozarashi kiko, Basho is referring to the phrase in the Chuang 
Tzu that states that a journey of a thousand leagues usually calls for three months' 
provisions. Once again Bash6 is suggesting the notion of an immense journey. And 
indeed the journal ends while he is still on the road. 

More passages could be analyzed, but the answer to the first question seems 
clear. Although Basho's wayfaring ideal may be more thoroughly and consistently 
developed in Oku no hosomichi, the earlier journals are also primarily characterized 
by this ideal. The change in his journals is not a shift from one mode of religious 
journey to another but simply a growth in sophistication and uniformity of expres- 
sion. 
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